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Language is consciousness

Language is life

Language is world

Without language, who are we?

         (Bharatidasan 1978:132)

 The eminent poet Bharatidasan is the architect to the lines quoted above. They are pregnant with meaning and focus on the significance and importance of language both to individuals and society at large.
The focus of this paper is the interplay of self, language-identity and society.  These components cannot be examined in isolation. According to Hegel, consciousness and society are dialectically emergent phenomena. In this paper we attempt to explore the dialectical interdependence between society and individual is predicated on communication and an individual’s ability to understand one another.

Dialogues and debates related to language have taken centre stage in various communities, states and regions across the globe.  Socio-economic and political trends like globalisation, consumerism, explosion of mass media, increased transnational as well as internal migration, the search for and formation of new national as well as regional identities has led to a heightened awareness of  issues related to language. These dialogues and debates related to  language has a complexity of consequences; in some settings languages function as a marker of national or ethnic identities, in others as a form symbolic capital, social status,  privilege or as a means of social control and yet in others these multiple roles may be interconnected. 
 
Language identity and issues related to language identity in a multilingual society are addressed in this paper. Illustrations of issues like legitimization of identities, formation of linguistic states are provided in our discussion.   In multilingual societies, there is a hierarchy of identities each group stresses primary loyalty to one identity and at the same time emphasizes  differing degrees of attachment for other linguistic identities each in symbiosis with a whole network of identity of the individual and of the group.
The paper comprises the following segments; a) concept of self b) the role of language c) language identity d) issues related to language identity in a multilingual society. 
Self
G. H.  Mead is a well known pragmatic philosopher and a social psychologist. In his work Mind, Self and Society,   Mead states that the Mind and Self is developed in society, and society itself is changed by individuals

According to Mead the self is a social process.  His understanding of the self is that it is dialectic in nature. When a self does appear it always involves an experience of another; there could not be an experience of self simply by itself.  When the response of the other becomes an essential part in the experience or conduct of the individual; when taking the attitude of the other becomes an essential part in his behavior- then the individual appears in his own experience as a self; and until this happens he does not appear as a self (Mind, Self and Society 1934: 195).
“The self is something which has a development, it is not initially there at birth, but arises in the process of social experiences and activity, that is, develops in the given individual as a result of his relations to that process as a whole and to other individuals within that process” (Mind, Self and Society 135)

The self is a reflective process that is “it is an object to itself”.  For Mead, it is the reflexivity of the self that “distinguishes it from other objects and from the body.” For the body and other objects are not objects to themselves as the self and thus are not capable of being reflexive.
It is the reflexivity, of the self that distinguishes humans from animal consciousness.  While organisms may be sensitive to their environment like animals are, their consciousness does not have an implicit reference to the “I” in it. (the term consciousness may mean self-consciousness) Mind Self and Society 165).  The pre-reflective world is one in which the self is absent. In the mode of self-consciousness, the “individual enters as such into his own experience…as an object” (Mind, Self and Society 225).
How is this objectification of the self possible?  The individual, according to Mead, “can enter as an object (to himself only on the basis of social relations and interactions, only by means of his experiential transactions with other individuals in an organized environment” (Mind Self and Society 225).

Self-consciousness is the result of a process in which the individual takes the attitudes of others towards herself, in which she attempts to view herself from the standpoint of others.  The self-as-object arises out of the individual’s experience of other selves outside of herself.  The objectified self is an emergent within the social structures and the processes of human intersubjectivity. The self as an object according to Mead is not an object in a mechanistic sense but rather it is a basic structure of  human experiences that arises in response to other persons in an organic social symbolic world of internal (and inter-subjective) relations.
According to Mead the self comprises of the “I “and the “me”.  The “I” is the spontaneous, creative part, it is the novel reply” of the individual to the generalized other, Mead defines the “me” as a conventional, habitual individual. 
 There is a dialectical relationship between society and the individual: and this dialectic is enacted on the intra-psychic level in terms of the polarity of the “me” and I” The “me” is the internalization of roles which derive from such symbolic processes as linguistic interaction, playing and gaming; whereas the “I” is a creative response” to the symbolized structures of the “me” (i.e. to the generalized other).  The I and me exist in dynamic relation to one another. The human personality (self) arises in a social situation. This situation structures the me by means of inter-subjective symbolic processes (language, gestures, play, game, etc) and the active organism, as it continues to develop, must respond to its situation and to its “me” This response of the active organism is the “I”.

Since self and society are dialectical poles of a single process, change in one pole will result in change in the other pole.  It would appear that social reconstructions are effected by individuals (or groups of individuals) who find themselves in conflict with a given society: and once the reconstruction is accomplished, the new social situation generates far-reaching changes in the personality structures of individuals involved in that situation.”  In short, writes Mead, “social reconstruction and self or personality reconstruction are the two sides of a single process- the process of human social evolution” (Mind, Self and Society 309) 
According to Mead language is the primary social foundation of the self. The principle basic to human social organization is that of communication involving participation in the other p, 253). It is language that has made human society possible ( 260). Language is communication with symbols; it is the ultimate use of symbols. As the poet Gloria Anzaldua, “I am my language” and the opening lines quoting Bharatidasan indicate that language is the soul.
Joann will now present on language identity and multicultural society. 

